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In this article, the author intends to make a summary and brief criticism with respect to the appraisals of modern 
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Since the 20th century and beyond, the rapid development and broad application of science and technology 
have brought great benefits to human life, but also aroused such series of severe problems as world wars, 
environmental pollutions, ecological disorder, etc. It is a common concern of the whole mankind as to how to 
hasten the development of science and technology as much as possible but avoid to the full, simultaneously, the 
possible damages brought about by the application of science and technology. As regards whether or not 
Western advanced science and technology can be introduced without heading for the disastrous road of Western 
scientific and technological civilization, it is an unavoidable epochal issue with which Chinese people are faced. 
It is for the sake of reflecting the faults of Western scientific and technological civilization and correcting the 
deviation of the so-called theory of “omnipotence of science” that modern Neo-Confucianism sprang up around 
the period of May Fourth Movement. They criticize, in sharp fashion, the one crisis after another of modern 
scientific and technological civilization and strive to demonstrate that the fundamental way out of the crises lies 
in the resurrection of Confucian culture. In this article, the author intends to make a summary and brief 
criticism with respect to the appraisals of modern scientific and technological civilization and demonstrations 
of resurrecting Confucian culture performed by the representatives of modern Neo-Confucianism. 

The Evils of Modern Scientific and Technological Civilization 
Albeit modern Neo-Confucianists have acknowledged, on many occasions, the positive role played by 

science and technology in human life and the advancement of Western scientific and technological civilization, 
they take, on the whole, a negative attitude when it comes to the appraisal as to the latter. Most of them contend 
that modern scientific and technological civilization is morbid. 

1. Scientific and technological development has aggravated the polarization between the rich and the poor. 
Liang Shuming (1989) has once cursed that the invention of machineries is nothing but the devil of modern 
world. This is because the application of machineries has led to the destruction of small-scale production 
organizations but the upsurge of large-scale ones. Despite that few lucky people with good management have 
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become major capitalists, minor capitalists gradually come to wage laborers. The polarization between the rich 
and the poor has become increasingly fierce and the society is fundamentally divided into two classes of 
capitalists and laborers the relationship between whom is of free contract on the surface but in effect the 
opposite, namely, capitalists may oppress the laborers to the end whereas the latter cannot but be at the former’s 
service in addition to the latter’s willing to suffer from hunger. Even in such circumstances, the laborers often 
worry about unemployment. 

2. Scientific and technological development has damaged human spiritual life. Cheng Zhongying (1998) 
points out that one of the common inclinations of modern Neo-Confucianists is affirming unanimously that 
mere scientific and technological development cannot settle all the problems of human life, but it will also lead 
to the gradual withering of human spiritual civilization, bringing about the damage to human kind. Zhang 
Junmai (1995) contends, “The application of science is directed outward which results in laboratories and 
factories all around the country and human life like machinery. As to spiritual comfort, no one knows where it 
is” (p. 8). Liu Shuxian (1992) contests that albeit modern scientific civilization can all the more suffice man’s 
desires, the latter becomes unprecedented inflated due to the stimulation from modern science and technology, 
and that when man’s “desires” can be neither controlled nor sufficed, man will necessarily suffer emptiness, 
anxiety, confusion, and agony. Scientific and technological analysis is applied everywhere, so much so that 
quantitative methods are employed to deal with human life, which results in the drastic inhumanity of the latter, 
and, “particularly after the rapid progression of computer, each lively man is simplified into a sign and the 
universally employed statistic methods have shielded the irreplaceable significance and value of each particular 
individual from our sight” . Human emotion has disappeared and kissing is considered nothing other than the 
crash of one pile of atoms into another! (pp. 190-191). 

3. Scientific and technological development has led to the confusion of social morals. Zhang Junmai (1995) 
contends that the more science develops and the more popularized the law of causality is, the smaller the field 
of man’s free will and the poorer man’s moral responsibility becomes. In addition, the more science and technology 
develop, the more man’s desires become, the less, nevertheless, his spiritual pursuit becomes and the worse man’s 
heart and the morals and manners of the time become. The introduction of Western science and technology has 
damaged Confucian ethics and rites, bringing about the situation wherein human desires overflow: 

Those who claim to serve the people no longer know that there are doctrines, shamefulness or principles of the sense 
of propriety. Those who are engaged in state affairs have rashly abandoned their responsibilities, and those in politics are 
fickle and inconstant, merely satisfied with being well-fed and well-clad, even seeking for private interests at the expense 
of the nation’s fortune. (Zhang, 1995, pp. 77-78) 

4. The development of science and technology has aroused world wars and environmental deterioration. It 
is Zhang Junmai’s contention that the development and application of science in Europe concentrate on the 
outward seeking for material production and life but ignore the comfort of the inward spiritual life. As a result, 
the countries build themselves on the basis of industry and commerce, take expanding land for the sake of 
wealth as the aim, and invest overseas even wipe out other countries. Country A invades Country B via 
commercialism while Country A competes with B by means of awarding its industry and commerce to get 
involved. The competition develops from that for investment via industry and commerce to that for military 
force, which results in the situation that “No sooner had the competition arisen in the morning than the 
declaration of war arrives in the evening. And that is where the 1914 World War originates” (Zhang, 1995, p. 
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88). Liu Shuxian (1992) argues, whereas, that scientific and technological progress has added the measures 
aiming at challenging the nature and enslaving things, strengthened the uncontrolled development of nature, 
broken its original balance, and aroused energy crisis and ecological unbalance. 

5. Scientific and technological development has degraded man’s dignity. Cheng Zhongying (2001a) 
analyzes that new science and technology has fundamentally shaken man’s original image, and the 
development of cloned man and the copying and transplanting of brain and heart have turned man’s existence 
into illusion. For instance, since new economy enables the easy satisfaction of man’s desires, the latter itself 
becomes doubtful. Is there particularity with regard to man’s existence? Where does man’s fundamental value 
consist in? Since the theory of the “Big Bang” makes one feel that both the cosmos and the earth will be 
ultimately ruined, what meaning does human life still have? It can be seen that new science and technology has 
brought man before an illusive cosmos (p. 8). 

On the whole, the more scientific and technological civilization develops, the more aggravating the crisis 
destroying human beings is. Faced with these unshielded faults in modern civilization, if no suitable solution is 
presented, human beings will be led toward the edge of danger (Liu, 1992). 

The Necessity of Resurrecting Confucian Culture 
When there is crisis pertaining to scientific civilization, we cannot but strive for solutions to the crisis. 

Modern Neo-Confucianists hold that the way out does not lie in developing science, so Western culture is 
incapable of taking on this important mission, and that only by virtue of resurrecting Confucianism can people 
really solve the crisis in correct fashion. 

1. Science and technology is vulnerable. Modern Neo-Confucianists generally consider that scientific 
capacity is of certain limit. Many current faults of modern civilization have originally resulted from the 
ignorance of the limit of scientific capacity and the unconditional expansion of scientific sphere of influence. 
Apparently, going on expanding scientific application sphere is of no avail but will produce more evils. Insofar 
as man’s spiritual life is concerned, Zhang Junmai (1995) says, “No matter how developed science is, the 
settlement of issues with regard to view of life forever goes beyond the reach of it” (p. 7). Liu Shuxian (1992) 
has also said, “After all, science cannot settle the issue of the ultimate sense of human life, and that will 
completely rely on our wisdom” (p. 81). Xu Fuguan (1996) points out that science originally aims at converting 
the immeasurable things into measurable ones and invisible as well as inaudible things into visible as well as 
audible. Nevertheless, in human life, there forever exists that which can merely be sensed via soul but 
insensible to eyes or ears. These are the ultimate truth, being neither untrue nor unnecessary but the supreme 
need of man. Such things as religion, morality, arts, etc. that belong to cultural value all go beyond the reach of 
science. When it comes to social morals, Xu fuguan (1996) contends that science cannot replace morality in 
that knowledge qua truth is by no means capable of instructing the activities pertinent to human life. Scientific 
knowledge is even incapable of demonstrating the legitimacy of the pursuit of truth and the value of the truth as 
such, so people cannot but appeal to morality outside the sphere of science. Zhang Junmai (1995) holds that it 
is science that is employed by man but not man serves for science. Being created by man, science must 
succumb to man’s will. Knowledge is of the same importance as morality. “Knowledge must accord with moral 
standards so as to serve man and protect mankind from being sacrificed for the sake of science” (p. 311). 

2. Western culture is incapable of taking on this important mission. Modern Neo-Confucianists believe 
that the evils of scientific civilization cannot but rely on humanistic spirit for correction. Western humanistic 
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spirit is nevertheless of deficiency. According to Tang Junyi (1958), 

Humanistic thoughts refer to those that are willing to show complete acknowledgement to and respect for, rather than 
ignore, let alone obliterating or distorting, the historical existence and value of human sensibility and reason, human 
relationships, humanity, personality and human culture etc. lest man be equated with natural beings exterior or inferior to 
him. (p. 18) 

Western humanism is at a low level, being of so many deficiencies that it cannot highlight man’s value of 
life. In ancient Greece, the “Man is the measure of all things” of Protagoras belongs to the humanism with 
individual perception as the knowledge and basis in the horizon of which man is not moral and societal but 
natural and individual. The humanism in the period of European Renaissance attaches importance to man’s 
natural body, natural emotion, desires, and the happiness and pleasure in human life, demanding that humanism 
shake off religious fetters and face up to nature, appreciate the beauty contained in it and observe the 
arrangement and order of it. As a result, natural science came into force. Nonetheless, man’s religious spirit is 
forgotten and man’s subjectivity and value concerns are ignored. Scientific humanism after the Renaissance 
employs scientific principles and methods to interpret the society and human life, which has totally deviated 
from the original meaning of humanism. Accordingly, religious belief becomes weaker and weaker, humanistic 
elements less and less, but scientific magic more and more powerful. As a consequence, humanity will surely 
come to the victim of science. 

3. Resurrecting Confucian culture is the road one must take to solve the crisis of civilization. When neither 
modern science nor Western culture is capable of settling the crisis of modern civilization, where is the way out? 
Modern Neo-Confucianists hold that only the resurrection of Confucian thoughts can provide rich and 
beneficial spiritual resources for the solution of the crisis of modern scientific civilization and the realization of 
the balance between science and humanity. On this ground, at the same time when modernization is realized, 
the resurrection of Confucian views of the cosmos, value, and human life should be performed. To begin with, 
Confucian view of organic nature should be excavated. Seen from the understanding as to the essence of nature, 
only the wisdom of Chinese philosophy is capable of treating the nihilism and crisis of sense in the era of 
science and technology. As is said by Cheng Zhongying (2001a), the essential thought of Zhouyi 周易 is 
regarding the cosmos as a process whence Being and Nothing is founded on one another and new vitality is 
constantly fulfilled in cyclic fashion. “Even to this day, this wisdom still riches in inspiration and deserves to be 
the historical basis for us to conquer the various philosophies of futurism and nihilism” (p. 8). Liu Shuxian 
(1992) contests that Confucian mode of thinking refuses to separate form from matter so that being of 
deficiency as it were, it can avoid the mistake of infinitely cutting nature apart. It regards man as the soul of 
things in the world, not allowing symbolizing man into an object or a mathematical sign, which is really helpful 
to correcting the non-humanistic tendency of modern science and technology. Seen from the relation between 
man and nature, only the creative elucidation and application of Confucian thought of “Man and heaven are 
integrated” can promote the harmonious progression of man and nature and save, in essence, the ecological 
crisis. Liang Shuming emphasizes that we must grasp the relation between man and nature by virtue of the Dao 
of balance of Confucianism, and that man should keep balance between estranging and conquering nature. Qian 
Mu, Tang Junyi, and Feng Youlan contend that the contribution of Confucian culture to human civilization is 
the thought of “Man and heaven are integrated” as to which Du Wiming (2002) criticizes that albeit not being 
of exact eco-ethic sense, “The view of ‘Man and heaven are integrated’ designates an ecological turn which is 
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of profound significance to China and the world” (p. 6). In the second place, the dialectic method of 
Confucianism which equilibrates at general level knowledge and life should be employed. Cheng Zhongying 
points out that any scientific and technological development whatsoever must be assessed and understood 
within the framework of the mutual action between knowledge and value, whole and part, past and future, man 
and nature, among others. Any action whatsoever needs to be assessed in a system and process surpassing 
action, from a perspective of things’ interaction, cycling, balance, and harmony. Man should balance, in 
dialectic fashion, knowledge, and action, taking into full consideration the development and depth of them. 
Unlike Daoism who, out of the fear of scientific and technological damages, upholds cutting off knowledge and 
desires and preventing the advancement of science and technology, or modern Western view of value which 
over-connives at the inflation of desires, the Confucian “taiji 太极” ontology of cosmos develops science and 
makes up for the deficiency of the backward in traditional Chinese science and technology and, in the 
meanwhile, avoids recommitting the same error of the West, which has offered meaningful fundamental mode 
with regard to reflection and assessment to the balancing of the relationship between knowledge and 
action(Cheng, 2001b). Man should absorb the developmental fruits of the instrumental reason of science on the 
one hand, but criticize the will of power and the desire for occupying materials hiding behind Western science 
and technology on the other. In this line, science will take root in the value system of humanities, its 
instrumental reason being integrated in the value reason and ontological wisdom of humanistic morals. This 
sort of integrating system consists in the fact that the ontological philosophy of the cosmos embraced by 
Confucian ethics combines, in virtue of “One yin 阴 and one yang 阳 is called Dao”, knowledge and value 
into a dynamic cooperative system wherein the two interact and reciprocate with each other. This is not to 
constrict science; rather, it is to develop science, in full fashion, so as to improve the material and humanistic 
systems, promote the harmony between individuals and the society, and serve the overall human equality 
(Cheng, 2001b, p. 76). Thirdly, Confucian views of life and value should be advocated. When choosing 
between material and spiritual lives, man should give priority to the latter so as to overcome materialism. 
Zhang Junmai (1995) has once said, “In highlighting illustrious virtues, introspecting oneself three times a day, 
and controlling oneself and returning to propriety, there are truths” (p. 78). This indicates the theoretical 
necessity to resurrect Confucianism. In praxis, it is supposed to save public morality, and “the remedy that can 
really enlighten the benighted lies in nothing but the resurrection of new Song studies”, that is, the conception 
of “knowing proprieties before enjoying prosperous life, knowing honor and disgrace before having full 
granaries” is advocated (p. 78). Liang Shuming (1989) believes that the “mortifying” attitude of life of Indian 
Buddhism will bring bitterness to human life whereas the “indulging” one in the West is also a key factor 
leading to the bitterness, so that the only way to overcome the carnalism and save the moral degradation is to 
uphold Confucian balanced attitude of life which can “help modern youth settle the disturbing issues of the 
sense of life” (p. 539). To be sure, modern science can all the more suffice man’s desires, nevertheless, due to 
the stimulation from modern science and technology, man’s desires have inflated in an unprecedented way, so 
much so that people cannot but rely on Confucian attitude of life so as to restrain their “desires” and overcome 
the thought of getting even or the utilitarian attitude. “The only attitude of import of Confucius is concerning no 
gains or losses, and that is the plainest extraordinary attitude of the Confucians” (Liang, 1989, p. 458). 
Confucianists in the Song and Ming Dynasties take “having no desire” as the main signification of “Ren 仁 
(benevolence)”, say, Lu Jiuyuan and Wang Shouren uphold that people should rely on the art of introspection 
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to seek for the truth and value of human life in their own internal activities. On this account, only when we 
carry forward their attitude of life of “abiding by the heavenly axioms and abandoning selfish desires”, can we 
overcome the negative influence exerted on our life by modern science (Liang, 1989, pp. 464-465). Liu 
Shuxian (1992) analyzes that scientific and technological advancement has made for economic prosperity and 
stimulated man’s consumer demand, which has misled some to take market value as the unique standard and 
consumption the unique aim. In consequence, many things that cannot be measured by the value of goods and 
money have been distorted. The conception of restraining desires and controlling consumption in traditional 
Confucian thoughts may correct this deviation (pp.192-193). Between science and technology on the one hand 
and humanities on the other hand, it is supposed to attach more importance to the latter which may guide the 
former and overcome the superficial scientism. Xu Fuguan (1996) stresses that benevolence and intelligence, 
morality and science are both the two sides of the whole of humanity, and that they are reciprocal and will both 
be good when integrated but damaged when separated. On the one hand, “in the future, Confucianism needs 
science to replenish that which is lacked during the progression of Chinese culture, but also assists that which 
has been developed in our culture, namely the aspect of benevolence”. In the meanwhile, the application of 
science must be guided by Confucianism in that Confucians encourage man to  

renounce science in virtue of benevolence so as to make the originally neutral science only work with respect to 
accomplishing human morals but never be employed as a tool for non-moral conducts. In this line, science can also find its 
new life and value in Confucian spirit which, all the more, strengthens its belief to advance freely. (Xu, 1996, p. 217) 

Cheng Zhongying (2001b) maintains that scientists should have the conscientious of the humanistic value 
of scientific and technological fruits lest their fruits endanger the society; as to policymakers, they should also 
have the conscientious so as not to make wrong policies for misemploying or abusing science; for the part of 
scientific and technological decision-makers, if they have the conscientious as such, they will be able to carry 
forward the advantages and dispel the disadvantages of science and technology in the essential sense of the 
word. Between reason and intuition, man should attach more importance to the latter so as to overcome 
rationalism. Liu Shuxian contests that the largest contribution of contemporary Neo-Confucianism is pointing 
out clearly that no matter how Western science and technology develops, man’s internal peace of mind is 
forever an irreplaceable issue, that the significance and value of human life is neither testable by means of 
scientific experiments nor soluble via believing in the external God. Man must rely on himself to eidetically 
seize upon the peace of mind in his own life. 

Everyone has a constantly living heart of benevolence the understanding of which may progress from inward to 
outward, from finite to infinite, till the real seizing upon of the ultimate sense of human life and the reaching of the peace 
of mind are attained. (Liu, 1992, p. 256) 

In a word, Neo-Confucianists hold that the resurrection of Confucian thoughts by no means runs counter 
to the development of science and technology and the realization of modernization; rather, “It is a way enabling 
modernization to take root and to be constructed on a more steady and solid basis” (Zhang, 1995, p. 311). To 
cure the epochal disease, the developed insight in our tradition must be rejuvenated (Liu, 1992). 

Brief Appraisals 
The aforementioned views of modern Neo-Confucianists have concerned, in effect, the following 

theoretical issues that must be associated when it comes to the right and wrong of Neo-Confucianism. 
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How to Understand the Evils of Modern Scientific and Technological Civilization? 
Is man’s subjective position getting increasingly lost in modern scientific and technological civilization? Is 

man more and more dominated by science and technology? To this, modern Neo-Confucianists give affirmative 
answers and they also regard this as the notable sign of the evils of the scientific and technological civilization. 
It is the contention that certain misunderstanding is contained with regard to humanity. Needless to say, we 
cannot deny the objective fact that the abuse and misuse of science and technology have brought severe 
damages to human life, but the point is to assess the degree of damage in realistic fashion and seek for the 
complicated causes for these damages in an all-round way. Science and technology is created and used by man, 
and that it arouses damages is controlled by such factors, like social system, managing mode, value conception, 
etc. Anyhow, nevertheless, man’s dominant position to science and technology is definite, and as long as the 
case is so, man can give play to his subjective activity, actively reforming the society, upgrading conceptions, 
adjusting the practice, and ultimately guide science toward benefiting human life and promoting the 
advancement of human civilization. During the course, there will be a gradually awakening historical procedure 
full of twists and turns. In history, science and technology has been misused which leads to various social 
problems, but the further development of science and technology and the further awakening of human kind 
have settled the problems, and it is in this process that civilization increasingly advances. According to 
Marxism, science and technology is in essence the tremendous power moving the advancement of human 
society and modern science and technology mainly influences human development in active fashion. Howbeit 
modern Neo-Confucians’ revealing of the evils of scientific and technological civilization is of admonishing 
significance, it is a little exaggerating, which may lead man to lose confidence which will further arouse 
another sort of loss of human sense. In addition, the presupposition that Neo-Confucianists set with regard to 
humanity is also logically ambivalent: When elucidating traditional Confucianism, they always stress that 
“benevolence” is the nature of man, which indicates that they persist in the theory of original goodness of 
human nature; when analyzing the harmfulness of science and technology, nevertheless, they presuppose 
human nature on the basis of the theory of original evil of human nature. According to them, if the original 
human nature is not evil, why does man abuse science and technology so universally and in such a long time 
without concerning others and his later generations? We can thus see that abstract and ambivalent theory of 
human nature is the theoretical premise on which modern Neo-Confucianists analyze the crisis of scientific 
civilization which, resultantly, will surely lead to an unreliable corollary. 

How to Treat the Limitation of Modern Science and Technology? 
To demonstrate the proposition that Confucianism is superior to science, modern Neo-Confucianists limit 

the function of science to its material, rational, analytical, and mechanical aspects and refute the calling for 
scientific spirit in the May Fourth neo-cultural movement as “scientism”, “science-monism”, “rationalism”, 
“mechanism”, and “anti-humanism”, to name just a few. Anything is of its own limitation and science is no 
exception. In the horizon of Marxism, when science is limited by historical conditions, it is limited by the 
objects investigated, too. In modern science, analyzing and reducing methods and the thinking of mechanism 
prevail. To be sure, if science were to stay at this level without proceeding, there would emerge problems of 
rationalism and mechanism, but science is forever progressing along with the development of human practice, 
and, in virtue of the recognition as regards the dialectic essence of objective nature, modern science is 
increasingly heading toward a dialectic thinking that combines analysis and synthesis hence is more advanced 
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than ancient plain dialectics. Apparently, the criticisms effected by modern Neo-Confucianists pertinent to 
science have strayed away from the practice of scientific history and distorted the essence of modern science. 
Seen from the practical efficiency of science, it is not limited to sufficing man’s material needs without the 
value of elevating spiritual civilization. As a matter of fact, scientific researches can really temper the 
researcher’s personality and heighten his conduct and culture, scientific knowledge can also change one’s 
views of the world, life, and value, and scientific spirit and methods can enlighten one’s intelligence but also 
train one’s spirit of seeking truth from facts. The Neo-Confucian decision of the value of science contains, 
plainly, ambivalence: on the one hand, they assert that science is neutral without the function of acting as the 
views of life and value, and that albeit science can add man’s active knowledge, it contributes nothing to the 
elevation of his spiritual stature or the improvement of his moral conduct. On the other hand, they reproach that 
the development of science has brought negative views of life and value, such as pure rationalism, scientism, 
anti-humanism etc. Generally speaking, the ambivalent criticisms with regard to the value of science effected 
by Neo-Confucianism are negative and go against the trend. Many of them claiming once and again that they 
pretest against “scientism” in lieu of science notwithstanding, they in effect affirm science at abstract level but 
deny it concretely. Albeit they definitely stress the importance of introducing Western science, they worry, all 
the more, that the development of science in China might exert impact on Confucian culture. For instance, Tang 
Junyi (1955) has once pointed out that the biggest defect of the reason of science lies in it completely 
abstracting and symbolizing the concrete content of man himself and his value, and that rational analysis alone 
will ultimately lead man into the most illusory state. “Insofar as Western scientific civilization and spirit are 
introduced into China, generally speaking, they have so far brought more damage than constructive effect and it 
is an irrefutable fact that we suffer more than obtaining from it” (p. 13). 

How to Appraise the Role of Confucian Culture? 
When we consider Confucian culture as a sort of philosophical thinking, we must admit that there are 

really many dialectic propositions (say, “Man and heaven are integrated”, “yin and yang are founded on one 
another”, etc.) the enunciations of which performed by Confucianists also really contain profound dialectic 
thoughts. Admittedly, modern Neo-Confucianists have seen, not without reasonable elements, the dominating 
role that philosophical views of nature, value and human life play on science and technology and have, to a 
certain extent, elucidated the dialectic thinking of traditional Confucianism and its value at spiritual level. 
Nevertheless, they obviously embrace the inclination toward exaggerating the spiritual value of Confucian 
theory of mind. Their defect is mainly manifested in three aspects: First, they have exaggerated the function of 
Confucianism. Undoubtedly, we cannot totally deny the positive role that Confucian theory of mind plays with 
regard to personality cultivation and conduct training; Neo-Confucianists however uphold intuitionism too 
much. For instance, from Liang Shuming’s instinctive intuition via Xiong Shili’s “self-intuition and 
self-demonstration of the originary mind” and Feng Youlan’s “negative method” to Mou Zongsan’s 
“intellectual intuition”, the fundamental spirit of their ideas is that the grasping of the cosmos itself and the 
nature of human morals can only rely on intuition to be eidetically demonstrated and this has gone far beyond 
scientific reason. We can say that it must conceive the possibility of heading toward mysticism and that 
Confucianism as such can hardly help commoners elevate their conduct in effect. This is because since only 
few sages are capable of reaching the state of life, it is really problematic as to how their experiences are 
conveyed to commoners and whether or not commoners can reach the state pursued by Confucianists. It can be 
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seen that the diagnosis presented by Neo-Confucianists, namely, correcting the evils of scientific civilization by 
means of “resurrecting Confucian culture” and “reconstructing Confucian value system”, is hard to realize. In 
the second place, they have degraded the value of Western philosophy. Organic and dialectic view of nature is 
by no means solely owned by Chinese Confucians. In Hegel’s natural philosophy, there are also many dialectic 
contemplations with regard to the relationship between man and nature, and his historical philosophy also 
contains many humanitarian elements. As regards correcting the evils of modern civilization, there are also 
many beneficial spiritual resources in Western culture (e.g., Hegel’s dialectics and view of history). Thirdly, 
they have distorted the original meaning of Marxism philosophy. According to Marxism, the essential solution 
to the evils of modern scientific civilization rests in developing productivity, adjusting relations of production 
and altering the superstructure as to which, nevertheless, Neo-Confucianism has many misunderstandings. For 
example, Liu Shuxian (1992) contends that Marxism has put the crux on the structure of economic society so 
that it fails to see the internal value of human life and hence is incapable of taking man himself as the aim, and 
that the extremely one-sided development results in non-humanistic tendencies toward anti-humanism (pp. 
203-204). Obviously, this is a misunderstanding of Marxism. On the whole, by virtue of degrading and 
distorting modern science, Western culture and Marxism philosophy, modern Neo-Confucianism aims to 
elevate the status of Confucianism in modern civilization and enlarge, in improper fashion, the guiding role of 
Confucian culture on it. Its demonstration however can hardly justify itself and hence carries little conviction. 
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